VISITA DEL SOMMO PONTEFICE PAOLO VI
ALL'ORGANIZZAZIONE DELLE NAZIONI UNITE
DISCORSO DEL SANTO PADRE 
ALLE NAZIONI UNITE*  
Lunedì, 4 ottobre 1965
     

Nel momento in cui prendiamo la parola davanti a questo consesso unico al mondo, sentiamo il bisogno anzitutto di esprimere la Nostra profonda gratitudine al Signor Thant, vostro Segretario Generale, per l'invito ch'egli Ci ha rivolto di visitare le Nazioni Unite, in occasione del ventesimo anniversario della fondazione di questa Istituzione mondiale per la pace e per la collaborazione fra i popoli di tutta la terra. Noi ringraziamo altresì il Signor Presidente dell'Assemblea, On. Amintore Fanfani, il quale, dal giorno del suo insediamento, ha avuto per Noi parole tanto cortesi. 

Grazie anche a voi tutti, qui presenti, per la vostra buona accoglienza. 

A ciascuno di voi il Nostro riverente e cordiale saluto. La vostra amicizia Ci ha invitati e Ci ammette ora a questa riunione: e come amici Noi qui a voi Ci presentiamo. 

Vi esprimiamo il Nostro cordiale omaggio personale e vi offriamo quello dell'intero Concilio Ecumenico Vaticano II, riunito in Roma, e qui rappresentato dai Signori Cardinali che a questo scopo Ci accompagnano. A loro nome, come da parte Nostra, rendiamo a voi tutti onore e vi salutiamo! 

Questo incontro, voi tutti lo comprendete, segna un momento semplice e grande. Semplice, perché voi avete davanti un uomo come voi; egli è vostro fratello, e fra voi, rappresentanti di Stati sovrani, uno dei più piccoli, rivestito lui pure, se così vi piace considerarci, d'una minuscola, quasi simbolica sovranità temporale, quanta gli basta per essere libero di esercitare la sua missione spirituale, e per assicurare chiunque tratta con lui, che egli è indipendente da ogni sovranità di questo mondo. Egli non ha alcuna potenza temporale, né alcuna ambizione di competere con voi; non abbiamo infatti alcuna cosa da chiedere, nessuna questione da sollevare; se mai un desiderio da esprimere e un permesso da chiedere, quello di potervi servire in ciò che a Noi è dato di fare, con disinteresse, con umiltà e amore. 

DA VENTI SECOLI UN VOTO DEL CUORE 

Questa è la Nostra prima dichiarazione; e, come voi vedete, essa è così semplice, che sembra irrilevante per questa Assemblea, che tratta sempre cose importantissime e difficilissime. Ma Noi dicevamo, e tutti lo avvertite, che questo momento è anche grande. Grande per Noi, grande per voi. 

Per Noi, anzitutto. Oh! voi sapete chi siamo; e, qualunque sia l'opinione che voi avete sul Pontefice di Roma, voi conoscete la Nostra missione; siamo portatori d'un messaggio per tutta l'umanità; e lo siamo non solo a Nostro nome personale e dell'intera famiglia cattolica, ma lo siamo pure di quei Fratelli cristiani, che condividono i sentimenti da Noi qui espressi, e specialmente di quelli da cui abbiamo avuto esplicito incarico d'essere anche loro interpreti. Noi siamo come il messaggero che, dopo lungo cammino, arriva a recapitare la lettera che gli è stata affidata; così Noi avvertiamo la fortuna di questo, sia pur breve, momento, in cui si adempie un voto, che Noi portiamo nel cuore da quasi venti secoli. Sì, voi ricordate: è da molto tempo che siamo in cammino, e portiamo con Noi una lunga storia; Noi celebriamo qui l'epilogo d'un faticoso pellegrinaggio in cerca d'un colloquio con il mondo intero, da quando Ci è stato comandato: "Andate e portate la buona novella a tutte le genti". 

Ora siete voi, che rappresentate tutte le genti. Noi abbiamo per voi tutti un messaggio, sì, un messaggio felice, da consegnare a ciascuno di voi. 

 IN NOME DEI MORTI DEI POVERI DEI SOFFERENTI 

1. Il Nostro messaggio vuol essere, in primo luogo, una ratifica morale e solenne di questa altissima Istituzione. Questo messaggio viene dalla Nostra esperienza storica; Noi, quali "esperti in umanità", rechiamo a questa Organizzazione il suffragio dei Nostri ultimi Predecessori, quello di tutto l'Episcopato cattolico, e Nostro, convinti come siamo che essa rappresenta la via obbligata della civiltà moderna e della pace mondiale. 

Dicendo questo, Noi sentiamo di fare Nostra la voce dei morti e dei vivi; dei morti, caduti nelle tremende guerre passate sognando la concordia e la pace del mondo; dei vivi, che a quelle hanno sopravvissuto portando nei cuori la condanna per coloro che tentassero rinnovarle; e di altri vivi ancora, che avanzano nuovi e fidenti, i giovani delle presenti generazioni, che sognano a buon diritto una migliore umanità. E facciamo Nostra la voce dei poveri, dei diseredati, dei sofferenti, degli anelanti alla giustizia, alla dignità della vita, alla libertà, al benessere e al progresso. I popoli considerano le Nazioni Unite come il palladio della concordia e della pace; Noi osiamo, col Nostro, portare qua il loro tributo di onore e di speranza. Ecco perché questo momento è grande anche per voi.  

GIUSTIZIA DIRITTO TRATTATIVA NELLE RELAZIONI TRA I POPOLI 

2. Noi sappiamo che ne avete piena coscienza. Ascoltate allora la continuazione del Nostro messaggio. Esso è rivolto completamente verso l'avvenire: l'edificio, che avete costruito, non deve mai più decadere, ma deve essere perfezionato e adeguato alle esigenze che la storia del mondo presenterà. Voi segnate una tappa nello sviluppo dell'umanità, dalla quale non si dovrà più retrocedere, ma avanzare. 

Al pluralismo degli Stati, che non possono più ignorarsi, voi offrite una formola di convivenza, estremamente semplice e feconda. Ecco: voi dapprima vi riconoscete e distinguete gli uni dagli altri. Voi non conferite certamente l'esistenza agli Stati; ma qualificate come idonea a sedere nel consesso ordinato dei Popoli ogni singola Nazione; date cioè un riconoscimento di altissimo valore etico e giuridico ad ogni singola comunità nazionale sovrana, e le garantite onorata cittadinanza internazionale. È già un grande servizio alla causa dell'umanità quello di ben definire e di onorare i soggetti nazionali della comunità mondiale, e di classificarli in una condizione di diritto, meritevole d'essere da tutti riconosciuta e rispettata, dalla quale può derivare un sistema ordinato e stabile di vita internazionale. Voi sancite il grande principio che i rapporti fra i popoli devono essere regolati dalla ragione, dalla giustizia, dal diritto, dalla trattativa, non dalla forza, non dalla violenza, non dalla guerra, e nemmeno dalla paura, né dall'inganno. 

Così ha da essere. Lasciate che Noi Ci congratuliamo con voi, che avete avuto la saggezza di aprire l'accesso a questa aula ai Popoli giovani, agli Stati giunti da poco alla indipendenza e alla libertà nazionale; la loro presenza è la prova dell'universalità e della magnanimità che ispirano i principii di questa Istituzione. 

Così ha da essere; questo è il Nostro elogio e il Nostro augurio, e, come vedete, Noi non li attribuiamo dal di fuori; ma li caviamo dal di dentro, dal genio stesso del vostro Statuto. 

GENEROSA FIDUCIA GIAMMAI INSIDIATA O TRADITA 

3. Il vostro Statuto va oltre; e con esso procede il Nostro augurio. 

Voi esistete ed operate per unire le Nazioni, per collegare gli Stati; diciamo questa seconda formola: per mettere insieme gli uni con gli altri. Siete una Associazione. Siete un ponte fra i Popoli. Siete una rete di rapporti fra gli Stati. Staremmo per dire che la vostra caratteristica riflette in qualche modo nel campo temporale ciò che la Nostra Chiesa cattolica vuol essere nel campo spirituale: unica ed universale. Non v'è nulla di superiore sul piano naturale nella costruzione ideologica dell'umanità. La vostra vocazione è quella di affratellare non solo alcuni, ma tutti i Popoli. Difficile impresa? Senza dubbio. Ma questa è l'impresa; questa la vostra nobilissima impresa. Chi non vede il bisogno di giungere così, progressivamente, a instaurare un'autorità mondiale, capace di agire con efficacia sul piano giuridico e politico? 

Anche a questo riguardo ripetiamo il Nostro voto: perseverate. Diremo di più: procurate di richiamare fra voi chi da voi si fosse staccato, e studiate il modo per chiamare, con onore e con lealtà, al vostro patto di fratellanza chi ancora non lo condivide. Fate che chi ancora è rimasto fuori desideri e meriti la comune fiducia; e poi siate generosi nell'accordarla. E voi, che avete la fortuna e l'onore di sedere in questo consesso della pacifica convivenza, ascoltateci: fate che non mai la reciproca fiducia, che qui vi unisce e vi consente di operare cose buone e grandi. sia insidiata o tradita. 

L'ORGOGLIO IL GRANDE ANTAGONISTA DELLE NECESSARIE ARMONIE

4. La logica di questo voto, che si può dire costituzionale per la vostra Organizzazione, Ci porta a integrarlo con altre formole. Ecco: che nessuno, in quanto membro della vostra unione, sia superiore agli altri. Non l'uno sopra l'altro. È la formola della eguaglianza. Sappiamo di certo come essa debba essere integrata dalla valutazione di altri fattori, che non sia la semplice appartenenza a questa Istituzione; ma anch'essa è costituzionale. Voi non siete eguali, ma qui vi fate eguali. Può essere per parecchi di voi atto di grande virtù; consentite che ve lo dica Colui che vi parla, il Rappresentante d'una Religione, la quale opera la salvezza mediante l'umiltà del suo Fondatore Divino. Non si può essere fratelli, se non si è umili. Ed è l'orgoglio, per inevitabile che possa sembrare. che provoca le tensioni e le lotte del prestigio, del predominio, del colonialismo dell'egoismo; rompe cioè la fratellanza. 

CADANO LE ARMI, SI COSTRUISCA LA PACE TOTALE

5. E allora il Nostro messaggio raggiunge il suo vertice; il vertice negativo. Voi attendete da Noi questa parola, che non può svestirsi di gravità e di solennità: non gli uni contro gli altri, non più, non mai! A questo scopo principalmente è sorta l'Organizzazione delle Nazioni Unite; contro la guerra e per la pace ! Ascoltate le chiare parole d'un grande scomparso, di John Kennedy, che quattro anni or sono proclamava: "L'umanità deve porre fine alla guerra, o la guerra porrà fine all'umanità". Non occorrono molte parole per proclamare questo sommo fine di questa istituzione. Basta ricordare che il sangue di milioni di uomini e innumerevoli e inaudite sofferenze, inutili stragi e formidabili rovine sanciscono il patto che vi unisce, con un giuramento che deve cambiare la storia futura del mondo: non più la guerra, non più la guerra! La pace, la pace deve guidare le sorti dei Popoli e dell'intera umanità! 

Grazie a voi, gloria a voi, che da vent'anni per la pace lavorate, e che avete perfino dato illustri vittime a questa santa causa. Grazie a voi, e gloria a voi, per i conflitti che avete prevenuti e composti. I risultati dei vostri sforzi, conseguiti in questi ultimi giorni in favore della pace, benché, non siano ancora definitivi, meritano che Noi, osando farci interpreti del mondo intero, vi esprimiamo plauso e gratitudine.

Signori, voi avete compiuto e state compiendo un'opera grande: l'educazione dell'umanità alla pace. L'ONU è la grande scuola per questa educazione. Siamo nell'aula magna di tale scuola; chi siede in questa aula diventa alunno e diventa maestro nell'arte di costruire la pace. Quando voi uscite da questa aula il mondo guarda a voi come agli architetti, ai costruttori della pace.

E voi sapete che la pace non si costruisce soltanto con la politica e con l'equilibrio delle forze e degli interessi, ma con lo spirito, con le idee, con le opere della pace. Voi già lavorate in questo senso. Ma voi siete ancora in principio: arriverà mai il mondo a cambiare la mentalità particolaristica e bellicosa, che finora ha tessuto tanta parte della sua storia? È difficile prevedere; ma è facile affermare che alla nuova storia, quella pacifica, quella veramente e pienamente umana, quella che Dio ha promesso agli uomini di buona volontà, bisogna risolutamente incamminarsi; e le vie sono già segnate davanti a voi; e la prima è quella del disarmo.

Se volete essere fratelli, lasciate cadere le armi dalle vostre mani. Non si può amare con armi offensive in pugno. Le armi, quelle terribili. specialmente, che la scienza moderna vi ha date, ancor prima che produrre vittime e rovine, generano cattivi sogni, alimentano sentimenti cattivi, creano incubi, diffidenze e propositi tristi, esigono enormi spese, arrestano progetti di solidarietà e di utile lavoro, falsano la psicologia dei popoli. Finché l'uomo rimane l'essere debole e volubile e anche cattivo, quale spesso si dimostra, le armi della difesa saranno necessarie, purtroppo; ma voi, coraggiosi e valenti quali siete, state studiando come garantire la sicurezza della vita internazionale senza ricorso alle armi: questo è nobilissimo scopo, questo i Popoli attendono da voi, questo si deve ottenere! Cresca la fiducia unanime in questa Istituzione, cresca la sua autorità; e lo scopo, è sperabile, sarà raggiunto. Ve ne saranno riconoscenti le popolazioni, sollevate dalle pesanti spese degli armamenti, e liberate dall'incubo della guerra sempre imminente, il quale deforma la loro psicologia. Noi godiamo di sapere che molti di voi hanno considerato con favore il Nostro invito, lanciato a tutti gli Stati per la causa della pace, a Bombay, nello scorso dicembre, di devolvere a beneficio dei Paesi in via di sviluppo una parte almeno delle economie, che si possono realizzare con la riduzione degli armamenti. Noi rinnoviamo qui tale invito, fidando nel vostro sentimento di umanità e di generosità.

OLTRE LA COESISTENZA: LA COLLABORAZIONE FRATERNA

6. Dicendo queste parole Ci accorgiamo di far eco ad un altro principio costitutivo di questo Organismo, cioè il suo vertice positivo: non solo qui si lavora per scongiurare i conflitti fra gli Stati, ma si lavora altresì con fratellanza per renderli capaci di lavorare gli uni per gli altri. Voi non vi contentate di facilitare la coesistenza e la convivenza fra le varie Nazioni; ma fate un passo molto più avanti, al quale Noi diamo la Nostra lode e il Nostro appoggio: voi promovete la collaborazione fraterna dei Popoli. Qui si instaura un sistema di solidarietà, per cui finalità civili altissime ottengono l'appoggio concorde e ordinato di tutta la famiglia dei Popoli per il bene comune, e per il bene dei singoli. Questo aspetto dell'Organizzazione delle Nazioni Unite è il più bello: è il suo volto umano più autentico; è l'ideale dell'umanità pellegrina nel tempo; è la speranza migliore del mondo; è il riflesso, osiamo dire, del disegno trascendente e amoroso di Dio circa il progresso del consorzio umano sulla terra; un riflesso, dove scorgiamo il messaggio evangelico da celeste farsi terrestre. Qui, infatti, Noi ascoltiamo un'eco della voce dei Nostri Predecessori, di quella specialmente di Papa Giovanni XXIII, il cui messaggio della Pacem in terris ha avuto anche nelle vostre sfere una risonanza tanto onorifica e significativa.

Perché voi qui proclamate i diritti e i doveri fondamentali dell'uomo, la sua dignità, la sua libertà e, per prima, la libertà religiosa. Ancora, Noi sentiamo interpretata la sfera superiore della sapienza umana, e aggiungiamo: la sua sacralità. Perché si tratta anzitutto della vita dell'uomo: e la vita dell'uomo è sacra: nessuno può osare di offenderla. Il rispetto alla vita, anche per ciò che riguarda il grande problema della natalità, deve avere qui la sua più alta professione e la sua più ragionevole difesa: voi dovete procurare di far abbondare quanto basti il pane per la mensa dell'umanità; non già favorire un artificiale controllo delle nascite, che sarebbe irrazionale, per diminuire il numero dei commensali al banchetto della vita. 

Ma non si tratta soltanto di nutrire gli affamati: bisogna inoltre assicurare a ciascun uomo una vita conforme alla sua dignità. Ed è questo che voi vi sforzate di fare. E non si adempie del resto sotto i Nostri occhi e anche per opera vostra l'annuncio profetico che ben si addice a questa Istituzione: "Fonderanno le spade in vomeri; le lance in falci"? (Is. 2, 4). Non state voi impiegando le prodigiose energie della terra e le invenzioni magnifiche della scienza, non più in strumenti di morte, ma in strumenti di vita per la nuova era dell'umanità?

Noi sappiamo con quale crescente intensità ed efficacia l'Organizzazione delle Nazioni Unite, e gli organismi mondiali che ne dipendono, lavorino per fornire aiuto ai Governi, che ne abbiano bisogno, al fine di accelerare il loro progresso economico e sociale.

Noi sappiamo con quale ardore voi vi impegniate a vincere l'analfabetismo e a diffondere la cultura nel mondo; a dare agli uomini una adeguata e moderna assistenza sanitaria, a mettere a servizio dell'uomo le meravigliose risorse della scienza, della tecnica, dell'organizzazione: tutto questo è magnifico, e merita l'encomio e l'appoggio di tutti, anche il Nostro. Vorremmo anche Noi dare l'esempio, sebbene l'esiguità dei Nostri mezzi ci impedisca di farne apprezzare la rilevanza pratica e quantitativa: Noi vogliamo dare alle Nostre istituzioni caritative un nuovo sviluppo in favore della fame e dei bisogni del mondo: è in questo modo, e non altrimenti, che si costruisce la pace.

PER SALVARE LA CIVILTÀ PROFONDO RINNOVAMENTO IN DIO

7. Una parola ancora, Signori, un'ultima parola: questo edificio, che state costruendo, si regge non già solo su basi materiali e terrene: sarebbe un edificio costruito sulla sabbia; ma esso si regge, innanzitutto, sopra le nostre coscienze. È venuto il momento della "metanoia", della trasformazione personale, del rinnovamento interiore. Dobbiamo abituarci a pensare in maniera nuova l'uomo; in maniera nuova la convivenza dell'umanità, in maniera nuova le vie della storia e i destini del mondo, secondo le parole di S. Paolo: "Rivestire l'uomo nuovo, creato a immagine di Dio nella giustizia e santità della verità" (Eph. 4, 23). È l'ora in cui si impone una sosta, un momento di raccoglimento, di ripensamento, quasi di preghiera: ripensare, cioè, alla nostra comune origine, alla nostra storia, al nostro destino comune. Mai come oggi, in un'epoca di tanto progresso umano, si è reso necessario l'appello alla coscienza morale dell'uomo!

Il pericolo non viene né dal progresso né dalla scienza: questi, se bene usati, potranno anzi risolvere molti dei gravi problemi che assillano l'umanità. Il pericolo vero sta nell'uomo, padrone di sempre più potenti strumenti, atti alla rovina ed alle più alte conquiste!

In una parola, l'edificio della moderna civiltà deve reggersi su principii spirituali, capaci non solo di sostenerlo, ma altresì di illuminarlo e di animarlo. E perché tali siano questi indispensabili principii di superiore sapienza, essi non possono non fondarsi sulla fede in Dio. Il Dio ignoto, di cui discorreva nell'areopago S. Paolo agli Ateniesi? Ignoto a loro, che pur senza avvedersene lo cercavano e lo avevano vicino, come capita a tanti uomini del nostro secolo?... Per noi, in ogni caso, e per quanti accolgono la Rivelazione ineffabile, che Cristo di Lui ci ha fatta, è il Dio vivente, il Padre di tutti gli uomini.



*Insegnamenti di Paolo VI, vol. III, p.516-523.

L'Osservatore Romano 6.10.1965 p.4.

ADDRESS OF HIS HOLINESS JOHN PAUL II
TO THE 34th GENERAL ASSEMBLY OF THE UNITED NATIONS
New York
Tuesday, 2 October 1979
 

Mr. President, 
1. I desire to express my gratitude to the General Assembly of the United Nations, which I am permitted today to participate in and to address. My thanks go in the first place to the Secretary-General of the United Nations Organization, Dr. Kurt Waldheim. Last autumn, soon after my election to the Chair of Saint Peter, he invited me to make this visit, and he renewed his invitation in the course of our meeting in Rome last May. From the first moment I felt greatly honoured and deeply obliged. And today, before this distinguished Assembly, I also thank you, Mr. President, who have so kindly welcomed me and invited me to speak. 

2. The formal reason for my intervention today is, without any question, the special bond of cooperation that links the Apostolic See with the United Nations Organization, as is shown by the presence of the Holy See's Permanent Observer to this Organization. The existence of this bond, which is held in high esteem by the Holy See, rests on the sovereignty with which the Apostolic See has been endowed for many centuries. The territorial extent of that sovereignty is limited to the small State of Vatican City, but the sovereignty itself is warranted by the need of the papacy to exercise its mission in full freedom, and to be able to deal with any interlocutor, whether a government or an international organization, without dependence on other sovereignties. Of course the nature and aims of the spiritual mission of the Apostolic See and the Church make their participation in the tasks and activities of the United Nations Organization very different from that of the States, which are communities in the political and temporal sense.

3. Besides attaching great importance to its collaboration with the United Nations Organization, the Apostolic See has always, since the foundation of your Organization, expressed its esteem and its agreement with the historic significance of this supreme forum for the international life of humanity today. It also never ceases to support your Organization's functions and initiatives, which are aimed at peaceful coexistence and collaboration between nations. There are many proofs of this. In the more than thirty years of the existence of the United Nations Organization, it has received much attention in papal messages and encyclicals, in documents of the Catholic episcopate, and likewise in the Second Vatican Council. Pope John XXIII and Pope Paul VI looked with confidence on your important institution as an eloquent and promising sign of our times. He who is now addressing you has, since the first months of his pontificate, several times expressed the same confidence and conviction as his predecessors.

4. This confidence and conviction on the part of the Apostolic See is the result, as I have said, not of merely political reasons but of the religious and moral character of the mission of the Roman Catholic Church. As a universal community embracing faithful belonging to almost all countries and continents, nations, peoples, races, languages and cultures, the Church is deeply interested in the existence and activity of the Organization whose very name tells us that it unites and associates nations and States. It unites and associates: it does not divide and oppose. It seeks out the ways for understanding and peaceful collaboration, and endeavours with the means at its disposal and the methods in its power to exclude war, division and mutual destruction within the great family of humanity today.

5. This is the real reason, the essential reason, for my presence among you, and I wish to thank this distinguished Assembly for giving consideration to this reason, which can make my presence among you in some way useful. It is certainly a highly significant fact that among the representatives of the States, whose raison d'être is the sovereignty of powers linked with territory and people, there is also today the representative of the Apostolic See and the Catholic Church. This Church is the Church of Jesus Christ, who declared before the tribunal of the Roman judge Pilate that he was a king, but with a kingdom not of this world (cf. Jn 18 :36-37). When he was then asked about the reason for the existence of his kingdom among men, he explained : "For this I was born, and for this I have come into the world, to witness to the truth" (Jn 18 :37). Here, before the representatives of the States, I wish not only to thank you but also to offer my special congratulations, since the invitation extended to the Pope to speak in your Assembly shows that the United Nations Organization accepts and respects the religious and moral dimension of those human problems that the Church attends to, in view of the message of truth and love that it is her duty to bring to the world. The questions that concern your functions and receive your attention—as is indicated by the vast organic complex of institutions and activities that are part of or collaborate with the United Nations, especially in the fields of  culture, health, food, labour, and the peaceful uses of nuclear energy—certainly make it essential for us to meet in the name of man in his wholeness, in all the fullness and manifold riches of his spiritual and material existence, as I have stated in my encyclical Redemptor Hominis, the first of my pontificate.

6. Now, availing myself of the solemn occasion of my meeting with the representatives of the nations of the earth, I wish above all to send my greetings to all the men and women living on this planet. To every man and every woman, without any exception whatever. Every human being living on earth is a member of a civil society, of a nation, many of them represented here. Each one of you, distinguished ladies and gentlemen, represents a particular State, system and political structure, but what you represent above all are individual human beings; you are all representatives of men and women, of practically all the people of the world, individual men and women, communities and peoples who are living the present phase of their own history and who are also part of the history of humanity as a whole, each of them a subject endowed with dignity as a human person, with his or her own culture, experiences and aspirations, tensions and sufferings, and legitimate expectations. This relationship is what provides the reason for all political activity, whether national or international, for in the final analysis this activity comes from man, is exercised by man and is for man. And if political activity is cut off from this fundamental relationship and finality, if it becomes in a way its own end, it loses much of its reason to exist. Even more, it can also give rise to a specific alienation ; it can become extraneous to man ; it can come to contradict humanity itself. In reality, what justifies the existence of any political activity is service to man, concerned and responsible attention to the essential problems and duties of his earthly existence in its social dimension and significance, on which also the good of each person depends.

7. I ask you, ladies and gentlemen, to excuse me for speaking of questions that are certainly self-evident for you. But it does not seem pointless to speak of them, since the most frequent pitfall for human activities is the possibility of losing sight, while performing them, of the clearest truths, the most elementary principles. 
I would like to express the wish that, in view of its universal character, the United Nations Organization will never cease to be the forum, the high tribune from which all man's problems are appraised in truth and justice. It was in the name of this inspiration, it was through this historic stimulus, that on 26 June 1945, towards the end of the terrible Second World War, the Charter of the United Nations was signed and on the following 24 October your Organization began its life. Soon after, on 10 December 1948, came its fundamental document, the Universal Declaration of Human Rights, the rights of the human being as a concrete individual and of the human being in his universal value. This document is a milestone on the long and difficult path of the human race. The progress of humanity must be measured not only by the progress of science and technology, which shows man's uniqueness with regard to nature, but also and chiefly by the primacy given to spiritual values and by the progress of moral life. In this field is manifested the full dominion of reason, through truth, in the behaviour of the individual and of society, and also the control of reason over nature ; and thus human conscience quietly triumphs, as was expressed in the ancient saying: Genus humanum arte et ratione vivit.
It was when technology was being directed in its one-sided progress towards goals of war, hegemony and conquest, so that man might kill man and nation destroy nation by depriving it of its liberty and the right to exist—and I still have before my mind the image of the Second World War in Europe, which began forty years ago on 1 September 1939 with the invasion of Poland and ended on 9 May 1945—it was precisely then that the United Nations Organization arose. And three years later the document appeared which, as I have said, must be considered a real milestone on the path of the moral progress of humanity—the Universal Declaration of Human Rights. The governments and States of the world have understood that, it they are not to attack and destroy each other, they must unite. The real way, the fundamental way to this is through each human being, through the definition and recognition of and respect for the inalienable rights of individuals and of the communities of peoples.

8. Today, forty years after the outbreak of the Second World War, I wish to recall the whole of the experiences by individuals and nations that were sustained by a generation that is largely still alive. I had occasion not long ago to reflect again on some of those experiences, in one of the places that are most distressing and overflowing with contempt for man and his fundamental rights—the extermination camp of Oświęcim (Auschwitz), which I visited during my pilgrimage to Poland last June. This infamous place is unfortunately only one of the many scattered over the continent of Europe. But the memory of even one should be a warning sign on the path of humanity today, in order that every kind of concentration camp anywhere on earth may once and for all be done away with. And everything that recalls those horrible experiences should also disappear for ever from the lives of nations and States, everything that is a continuation of those experiences under different forms, namely the various kinds of torture and oppression, either physical or moral, carried out under any system, in any land; this phenomenon is all the more distressing if it occurs under the pretext of internal "security" or the need to preserve an apparent peace.

9. You will forgive me, ladies and gentlemen, for evoking this memory. But I would be untrue to the history of this century, I would be dishonest with regard to the great cause of man, which we all wish to serve, if I should keep silent, I who come from the country on whose living body Oświęcim was at one time constructed. But my purpose in evoking this memory is above all to show what painful experiences and sufferings by millions of people gave rise to the Universal Declaration of Human Rights, which has been placed as the basic inspiration and cornerstone of the United Nations Organization. This Declaration was paid for by millions of our brothers and sisters at the cost of their suffering and sacrifice, brought about by the brutalization that darkened and made insensitive the human consciences of their oppressors and of those who carried out a real genocide. This price cannot have been paid in vain! The Universal Declaration of Human Rights—with its train of many declarations and conventions on highly important aspects of human rights, in favour of children, of women, of equality between races, and especially the two international covenants on economic, social and cultural rights and on civil and political rights—must remain the basic value in the United Nations Organization with which the consciences of its members must be confronted and from which they must draw continual inspiration. If the truths and principles contained in this document were to be forgotten or ignored and were thus to lose the genuine self-evidence that distinguished them at the time they were brought painfully to birth, then the noble purpose of the United Nations Organization could be faced with the threat of a new destruction. This is what would happen if the simple yet powerful eloquence of the Universal Declaration of Human Rights were decisively subjugated by what is wrongly called political interest, but often really means no more than one-sided gain and advantage to the detriment of others, or a thirst for power regardless of the needs of others—everything which by its nature is opposed to the spirit of the Declaration. "Political interest" understood in this sense, if you will pardon me, ladies and gentlemen, dishonours the noble and difficult mission of your service for the good of your countries and of all humanity.

10. Fourteen years ago my great predecessor Pope Paul VI spoke from this podium. He spoke memorable words, which I desire to repeat today: "No more war, war never again ! Never one against the other", or even "one above the other", but always, on every occasion, "with each other". 

Paul VI was a tireless servant of the cause of peace. I wish to follow him with all my strength and continue his service. The Catholic Church in every place on earth proclaims a message of peace, prays for peace, educates for peace. This purpose is also shared by the representatives and followers of other Churches and Communities and of other religions of the world, and they have pledged themselves to it. In union with efforts by all people of good will, this work is certainly bearing fruit. Nevertheless we are continually troubled by the armed conflicts that break out from time to time. How grateful we are to the Lord when a direct intervention succeeds in avoiding such a conflict, as in the case of the tension that last year threatened Argentina and Chile. 

It is my fervent hope that a solution also to the Middle East crises may draw nearer. While being prepared to recognize the value of any concrete step or attempt made to settle the conflict, I want to recall that it would have no value if it did not truly represent the "first stone" of a general overall peace in the area, a peace that, being necessarily based on equitable recognition of the rights of all, cannot fail to include the consideration and just settlement of the Palestinian question. Connected with this question is that of the tranquillity, independence and territorial integrity of Lebanon within the formula that has made it an example of peaceful and mutually fruitful coexistence between distinct communities, a formula that I hope will, in the common interest, be maintained, with the adjustments required by the developments of the situation. I also hope for a special statute that, under international guarantees—as my predecessor Paul VI indicated—would respect the particular nature of Jerusalem, a heritage sacred to the veneration of millions of believers of the three great monotheistic religions, Judaism, Christianity and Islam. 

We are troubled also by reports of the development of weaponry exceeding in quality and size the means of war and destruction ever known before. In this field also we applaud the decisions and agreements aimed at reducing the arms race. Nevertheless, the life of humanity today is seriously endangered by the threat of destruction and by the risk arising even from accepting certain "tranquillizing" reports. And the resistance to actual concrete proposals of real disarmament, such as those called for by this Assembly in a special session last year, shows that together with the will for peace that all profess and that most desire there is also in existence—perhaps in latent or conditional form but nonetheless real—the contrary and the negation of this will. The continual preparations for war demonstrated by the production of ever more numerous, powerful and sophisticated weapons in various countries show that there is a desire to be ready for war, and being ready means being able to start it; it also means taking the risk that sometime, somewhere, somehow, someone can set in motion the terrible mechanism of general destruction. 

11. It is therefore necessary to make a continuing and even more energetic effort to do away with the very possibility of provoking war, and to make such catastrophes impossible by influencing the attitudes and convictions, the very intentions and aspirations of governments and peoples. This duty, kept constantly in mind by the United Nations Organization and each of its institutions, must also be a duty for every society, every regime, every government. This task is certainly served by initiatives aimed at international cooperation for the fostering of development. As Paul VI said at the end of his encyclical Populorum Progressio, "If the new name for peace is development, who would not wish to labour for it with all his powers?" However, this task must also be served by constant reflection and activity aimed at discovering the very roots of hatred, destructiveness and contempt—the roots of everything that produces the temptation to war, not so much in the hearts of the nations as in the inner determination of the systems that decide the history of whole societies. In this titanic labour of building up the peaceful future of our planet the United Nations Organization has undoubtedly a key function and guiding role, for which it must refer to the just ideals contained in the Universal Declaration of Human Rights. For this Declaration has struck a real blow against the many deep roots of war, since the spirit of war, in its basic primordial meaning, springs up and grows to maturity where the inalienable rights of man are violated.
This is a new and deeply relevant vision of the cause of peace, one that goes deeper and is more radical. It is a vision that sees the genesis, and in a sense the substance, of war in the more complex forms emanating from injustice viewed in all its various aspects : this injustice first attacks human rights and thereby destroys the organic unity of the social order and it then affects the whole system of international relations. Within the Church's doctrine, the encyclical Pacem in Terris by John XXIII provides in synthetic form a view of this matter that is very close to the ideological foundation of the United Nations Organization. This must therefore form the basis to which one must loyally and perseveringly adhere in order to establish true "peace on earth".

12. By applying this criterion we must diligently examine which principal tensions in connection with the inalienable rights of man can weaken the construction of this peace which we all desire so ardently and which is the essential goal of the efforts of the United Nations Organization. It is not easy, but it must be done. Anyone who undertakes it must take up a totally objective position and be guided by sincerity, readiness to acknowledge one's prejudices and mistakes and readiness even to renounce one's own particular interests, including political interests. Peace is something greater and more important than any of these interests. It is by sacrificing these interests for the sake of peace that we serve them best. After all, in whose "political interest" can it ever be to have another war?

Every analysis must necessarily start from the premise that—although each person lives in a particular concrete social and historical context—every human being is endowed with a dignity that must never be lessened, impaired or destroyed but must instead be respected and safeguarded, if peace is really to be built up. 

13. In a movement that one hopes will be progressive and continuous, the Universal Declaration of Human Rights and the other international and national juridical instruments are endeavouring to create general awareness of the dignity of the human being, and to define at least some of the inalienable rights of man. Permit me to enumerate some of the most important human rights that are universally recognized : the right to life, liberty and security of person; the right to food, clothing, housing, sufficient health care, rest and leisure; the right to freedom of expression, education and culture; the right to freedom of thought, conscience and religion, and the right to manifest one's religion either individually or in community, in public or in private; the right to choose a state of life, to found a family and to enjoy all conditions necessary for family life; the right to property and work, to adequate working conditions and a just wage; the right of assembly and association ; the right to freedom of movement, to internal and external migration; the right to nationality and residence; the right to political participation and the right to participate in the free choice of the political system of the people to which one belongs. All these human rights taken together are in keeping with the substance of the dignity of the human being, understood in his entirety, not as reduced to one dimension only. These rights concern the satisfaction of man's essential needs, the exercise of his freedoms, and his relationship with others; but always and everywhere they concern man, they concern man's full human dimension.

14. Man lives at the same time both in the world of material values and in that of spiritual values. For the individual living and hoping man, his needs, freedoms and relationships with others never concern one sphere of values alone, but belong to both. Material and spiritual realities may be viewed separately in order to understand better that in the concrete human being they are inseparable, and to see that any threat to human rights, whether in the field of material realities or in that of spiritual realities, is equally dangerous for peace, since in every instance it concerns man in his entirety. Permit me, distinguished ladies and gentlemen, to recall a constant rule of the history of humanity, a rule that is implicitly contained in all that I have already stated with regard to integral development and human rights. The rule is based on the relationship between spiritual values and material or economic values. In this relationship, it is the spiritual values that are pre-eminent, both on account of the nature of these values and also for reasons concerning the good of man. The pre-eminence of the values of the spirit defines the proper sense of earthly material goods and the way to use them. This pre-eminence is therefore at the basis of a just peace. It is also a contributing factor to ensuring that material development, technical development and the development of civilization are at the service of what constitutes man. This means enabling man to have full access to truth, to moral development, and to the complete possibility of enjoying the goods of culture which he has inherited, and of increasing them by his own creativity. It is easy to see that material goods do not have unlimited capacity for satisfying the needs of man : they are not in themselves easily distributed and, in the relationship between those who possess and enjoy them and those who are without them, they give rise to tension, dissension and division that will often even turn into open conflict. Spiritual goods, on the other hand, are open to unlimited enjoyment by many at the same time, without diminution of the goods themselves. Indeed, the more people share in such goods, the more they are enjoyed and drawn upon, the more then do those goods show their indestructible and immortal worth. This truth is confirmed, for example, by the works of creativity—I mean by the works of thought, poetry, music, and the figurative arts, fruits of man's spirit.

15. A critical analysis of our modern civilization shows that in the last hundred years it has contributed as never before to the development of material goods, but that it has also given rise, both in theory and still more in practice, to a series of attitudes in which sensitivity to the spiritual dimension of human existence is diminished to a greater or less extent, as a result of certain premises which reduce the meaning of human life chiefly to the many different material and economic factors—I mean to the demands of production, the market, consumption, the accumulation of riches or of the growing bureaucracy with which an attempt is made to regulate these very processes. Is this not the result of having subordinated man to one single conception and sphere of values? 

16. What is the link between these reflections and the cause of peace and war? Since, as I have already stated, material goods by their very nature provoke conditionings and divisions, the struggle to obtain these goods becomes inevitable in the history of humanity. If we cultivate this onesided subordination of man to material goods alone, we shall be incapable of overcoming this state of need. We shall be able to attenuate it and avoid it in particular cases, but we shall not succeed in eliminating it systematically and radically, unless we emphasize more and pay greater honour, before everyone's eyes, in the sight of every society, to the second dimension of the goods of man: the dimension that does not divide people but puts them into communication with each other, associates them and unites them.

I consider that the famous opening words of the Charter of the United Nations, in which "the peoples of the United Nations, determined to save succeeding generations from the scourge of war", solemnly reaffirmed "faith in fundamental human rights, in the dignity and worth of the human person, in the equal rights of men and women and of nations large and small", are meant to stress this dimension. 

Indeed, the fight against incipient wars cannot be carried out on a merely superficial level, by treating the symptoms. It must be done in a radical way, by attacking the causes. The reason I have called attention to the dimension constituted by spiritual realities is my concern for the cause of peace, peace which is built up by men and women uniting around what is most fully and profoundly human, around what raises them above the world about them and determines their indestructible grandeur—indestructible in spite of the death to which everyone on earth is subject. I would like to add that the Catholic Church and, I think I can say, the whole of Christianity sees in this very domain its own particular task. The Second Vatican Council helped to establish what the Christian faith has in common with the various non-Christian religions in this aspiration. The Church is therefore grateful to all who show respect and good will with regard to this mission of hers and do not impede it or make it difficult. An analysis of the history of mankind, especially at its present stage, shows how important is the duty of revealing more fully the range of the goods that are linked with the spiritual dimension of human existence. It shows how important this task is for building peace and how serious is any threat to human rights. Any violation of them, even in a "peace situation", is a form of warfare against humanity. 

It seems that in the modern world there are two main threats. Both concern human rights in the field of international relations and human rights within the individual States or societies. 

17. The first of these systematic threats against human rights is linked in an overall sense with the distribution of material goods. This distribution is frequently unjust both within individual societies and on the planet as a whole. Everyone knows that these goods are given to man not only as nature's bounty : they are enjoyed by him chiefly as the fruit of his many activities, ranging from the simplest manual and physical labour to the most complicated forms of industrial production, and to the highly qualified and specialized research and study. Various forms of inequality in the possession of material goods, and in the enjoyment of them, can often be explained by different historical and cultural causes and circumstances. But, while these circumstances can diminish the moral responsibility of people today, they do not prevent the situations of inequality from being marked by injustice and social injury. 

People must become aware that economic tensions within countries and in the relationship between States and even between entire continents contain within themselves substantial elements that restrict or violate human rights. Such elements are the exploitation of labour and many other abuses that affect the dignity of the human person. It follows that the fundamental criterion for comparing social, economic and political systems is not, and cannot be, the criterion of hegemony and imperialism; it can be, and indeed it must be, the humanistic criterion, namely the measure in which each system is really capable of reducing, restraining and eliminating as far as possible the various forms of exploitation of man and of ensuring for him, through work, not only the just distribution of the indispensable material goods, but also a participation, in keeping with his dignity, in the whole process of production and in the social life that grows up around that process. Let us not forget that, although man depends on the resources of the material world for his life, he cannot be their slave, but he must be their master. The words of the book of Genesis, "Fill the earth and subdue it" (Gen 1 :28), are in a sense a primary and essential directive in the field of economy and of labour policy. 

18. Humanity as a whole, and the individual nations, have certainly made remarkable progress in this field during the last hundred years. But it is a field in which there is never any lack of systematic threats and violations of human rights. Disturbing factors are frequently present in the form of the frightful disparities between excessively rich individuals and groups on the one hand, and on the other hand the majority made up of the poor or indeed of the destitute, who lack food and opportunities for work and education and are in great numbers condemned to hunger and disease. And concern is also caused at times by the radical separation of work from property, by man's indifference to the production enterprise to which he is linked only by a work obligation, without feeling that he is working for a good that will be his or for himself.

It is no secret that the abyss separating the minority of the excessively rich from the multitude of the destitute is a very grave symptom in the life of any society. This must also be said with even greater insistence with regard to the abyss separating countries and regions of the earth. Surely the only way to overcome this serious disparity between areas of satiety and areas of hunger and depression is through coordinated cooperation by all countries. This requires above all else a unity inspired by an authentic perspective of peace. Everything will depend on whether these differences and contrasts in the sphere of the "possession" of goods will be systematically reduced through truly effective means, on whether the belts of hunger, malnutrition, destitution, underdevelopment, disease and illiteracy will disappear from the economic map of the earth, and on whether peaceful cooperation will avoid imposing conditions of exploitation and economic or political dependence, which would only be a form of neocolonialism.

19. I would now like to draw attention to a second systematic threat to man in his inalienable rights in the modern world, a threat which constitutes no less a danger than the first to the cause of peace. I refer to the various forms of injustice in the field of the spirit. 

Man can indeed be wounded in his inner relationship with truth, in his conscience, in his most personal belief, in his view of the world, in his religious faith, and in the sphere of what are known as civil liberties. Decisive for these last is equality of rights without discrimination on grounds of origin, race, sex, nationality, religion, political convictions and the like. Equality of rights means the exclusion of the various forms of privilege for some and discrimination against others, whether they are people born in the same country or people from different backgrounds of history, nationality, race and ideology. For centuries the thrust of civilization has been in one direction: that of giving the life of individual political societies a form in which there can be fully safeguarded the objective rights of the spirit, of human conscience and of human creativity, including man's relationship with God. Yet in spite of this we still see in this field recurring threats and violations, often with no possibility of appealing to a higher authority or of obtaining an effective remedy. 

Besides the acceptance of legal formulas safeguarding the principle of the freedom of the human spirit, such as freedom of thought and expression, religious freedom, and freedom of conscience, structures of social life often exist in which the practical exercise of these freedoms condemns man, in fact if not formally, to become a second-class or third-class citizen, to see compromised his chances of social advancement, his professional career or his access to certain posts of responsibility, and to lose even the possibility of educating his children freely. It is a question of the highest importance that in internal social life, as well as in international life, all human beings in every nation and country should be able to enjoy effectively their full rights under any political regime or system. 
Only the safeguarding of this real completeness of rights for every human being without discrimination can ensure peace at its very roots.

20. With regard to religious freedom, which I, as Pope, am bound to have particularly at heart, precisely with a view to safeguarding peace, I would like to repeat here, as a contribution to respect for man's spiritual dimension, some principles contained in the Second Vatican Council's Declaration Dignitatis Humanae: "In accordance with their dignity, all human beings, because they are persons, that is, beings endowed with reason and free will and therefore bearing personal responsibility, are both impelled by their nature and bound by a moral obligation to seek the truth, especially religious truth. They are also bound to adhere to the truth once they come to know it and to direct their whole lives in accordance with its demands" (Dignitatis Humanae, 2).

"The practice of religion of its very nature consists primarily of those voluntary and free internal acts by which a human being directly sets his course towards God. No merely human power can either command or prohibit acts of this kind. But man's social nature itself requires that he give external expression to his internal acts of religion, that he communicate with others in religious matters and that he profess his religion in community" (Dignitatis Humanae, 3).

These words touch the very substance of the question. They also show how even the confrontation between the religious view of the world and the agnostic or even atheistic view, which is one of the "signs of the times" of the present age, could preserve honest and respectful human dimensions without violating the essential rights of conscience of any man or woman living on earth. 

Respect for the dignity of the human person would seem to demand that, when the exact tenor of the exercise of religious freedom is being discussed or determined with a view to national laws or international conventions, the institutions that are by their nature at the service of religion should also be brought in. If this participation is omitted, there is a danger of imposing, in so intimate a field of man's life, rules or restrictions that are opposed to his true religious needs.

21. The United Nations Organization has proclaimed 1979 the Year of the Child. In the presence of the representatives of so many nations of the world gathered here, I wish to express the joy that we all find in children, the springtime of life, the anticipation of the future history of each of our present earthly homelands. No country on earth, no political system can think of its own future otherwise than through the image of these new generations that will receive from their parents the manifold heritage of values, duties and aspirations of the nation to which they belong and of the whole human family. Concern for the child, even before birth, from the first moment of conception and then throughout the years of infancy and youth, is the primary and fundamental test of the relationship of one human being to another. 

And so, what better wish can I express for every nation and the whole of mankind, and for all the children of the world than a better future in which respect for human rights will become a complete reality throughout the third millennium, which is drawing near.

22. But in this perspective we must ask ourselves whether there will continue to accumulate over the heads of this new generation of children the threat of common extermination for which the means are in the hands of the modern States, especially the major world powers. Are the children to receive the arms race from us as a necessary inheritance? How are we to explain this unbridled race? 

The ancients said: Si vis pacem, para bellum. But can our age still really believe that the breathtaking spiral of armaments is at the service of world peace? In alleging the threat of a potential enemy, is it really not rather the intention to keep for oneself a means of threat, in order to get the upper hand with the aid of one's own arsenal of destruction? Here too it is the human dimension of peace that tends to vanish in favour of ever new possible forms of imperialism. 
It must be our solemn wish here for our children, for the children of all the nations on earth, that this point will never be reached. And for that reason I do not cease to pray to God each day so that in his mercy he may save us from so terrible a day.

23. At the close of this address, I wish to express once more before all the high representatives of the States who are present a word of esteem and deep love for all the peoples, all the nations of the earth, for all human communities. Each one has its own history and culture. I hope that they will live and grow in the freedom and truth of their own history. For that is the measure of the common good of each one of them. I hope that each person will live and grow strong with the moral force of the community that forms its members as citizens. I hope that the State authorities, while respecting the just rights of each citizen, will enjoy the confidence of all for the common good. I hope that all the nations, even the smallest, even those that do not yet enjoy full sovereignty, and those that have been forcibly robbed of it, will meet in full equality with the others in the United Nations Organization. I hope that the United Nations will ever remain the supreme forum of peace and justice, the authentic seat of freedom of peoples and individuals in their longing for a better future.
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Mr President,
Ladies and Gentlemen,

As I begin my address to this Assembly, I would like first of all to express to you, Mr President, my sincere gratitude for your kind words. My thanks go also to the Secretary-General, Mr Ban Ki-moon, for inviting me to visit the headquarters of this Organization and for the welcome that he has extended to me. I greet the Ambassadors and Diplomats from the Member States, and all those present. Through you, I greet the peoples who are represented here. They look to this institution to carry forward the founding inspiration to establish a “centre for harmonizing the actions of nations in the attainment of these common ends” of peace and development (cf. Charter of the United Nations, article 1.2-1.4). As Pope John Paul II expressed it in 1995, the Organization should be “a moral centre where all the nations of the world feel at home and develop a shared awareness of being, as it were, a ‘family of nations’” (Address to the General Assembly of the United Nations on the 50th Anniversary of its Foundation, New York, 5 October 1995, 14).

Through the United Nations, States have established universal objectives which, even if they do not coincide with the total common good of the human family, undoubtedly represent a fundamental part of that good. The founding principles of the Organization – the desire for peace, the quest for justice, respect for the dignity of the person, humanitarian cooperation and assistance – express the just aspirations of the human spirit, and constitute the ideals which should underpin international relations. As my predecessors Paul VI and John Paul II have observed from this very podium, all this is something that the Catholic Church and the Holy See follow attentively and with interest, seeing in your activity an example of how issues and conflicts concerning the world community can be subject to common regulation. The United Nations embodies the aspiration for a “greater degree of international ordering” (John Paul II, Sollicitudo Rei Socialis, 43), inspired and governed by the principle of subsidiarity, and therefore capable of responding to the demands of the human family through binding international rules and through structures capable of harmonizing the day-to-day unfolding of the lives of peoples. This is all the more necessary at a time when we experience the obvious paradox of a multilateral consensus that continues to be in crisis because it is still subordinated to the decisions of a few, whereas the world’s problems call for interventions in the form of collective action by the international community.

Indeed, questions of security, development goals, reduction of local and global inequalities, protection of the environment, of resources and of the climate, require all international leaders to act jointly and to show a readiness to work in good faith, respecting the law, and promoting solidarity with the weakest regions of the planet. I am thinking especially of those countries in Africa and other parts of the world which remain on the margins of authentic integral development, and are therefore at risk of experiencing only the negative effects of globalization. In the context of international relations, it is necessary to recognize the higher role played by rules and structures that are intrinsically ordered to promote the common good, and therefore to safeguard human freedom. These regulations do not limit freedom. On the contrary, they promote it when they prohibit behaviour and actions which work against the common good, curb its effective exercise and hence compromise the dignity of every human person. In the name of freedom, there has to be a correlation between rights and duties, by which every person is called to assume responsibility for his or her choices, made as a consequence of entering into relations with others. Here our thoughts turn also to the way the results of scientific research and technological advances have sometimes been applied. Notwithstanding the enormous benefits that humanity can gain, some instances of this represent a clear violation of the order of creation, to the point where not only is the sacred character of life contradicted, but the human person and the family are robbed of their natural identity. Likewise, international action to preserve the environment and to protect various forms of life on earth must not only guarantee a rational use of technology and science, but must also rediscover the authentic image of creation. This never requires a choice to be made between science and ethics: rather it is a question of adopting a scientific method that is truly respectful of ethical imperatives. 

Recognition of the unity of the human family, and attention to the innate dignity of every man and woman, today find renewed emphasis in the principle of the responsibility to protect. This has only recently been defined, but it was already present implicitly at the origins of the United Nations, and is now increasingly characteristic of its activity. Every State has the primary duty to protect its own population from grave and sustained violations of human rights, as well as from the consequences of humanitarian crises, whether natural or man-made. If States are unable to guarantee such protection, the international community must intervene with the juridical means provided in the United Nations Charter and in other international instruments. The action of the international community and its institutions, provided that it respects the principles undergirding the international order, should never be interpreted as an unwarranted imposition or a limitation of sovereignty. On the contrary, it is indifference or failure to intervene that do the real damage. What is needed is a deeper search for ways of pre-empting and managing conflicts by exploring every possible diplomatic avenue, and giving attention and encouragement to even the faintest sign of dialogue or desire for reconciliation.

The principle of “responsibility to protect” was considered by the ancient ius gentium as the foundation of every action taken by those in government with regard to the governed: at the time when the concept of national sovereign States was first developing, the Dominican Friar Francisco de Vitoria, rightly considered as a precursor of the idea of the United Nations, described this responsibility as an aspect of natural reason shared by all nations, and the result of an international order whose task it was to regulate relations between peoples. Now, as then, this principle has to invoke the idea of the person as image of the Creator, the desire for the absolute and the essence of freedom. The founding of the United Nations, as we know, coincided with the profound upheavals that humanity experienced when reference to the meaning of transcendence and natural reason was abandoned, and in consequence, freedom and human dignity were grossly violated. When this happens, it threatens the objective foundations of the values inspiring and governing the international order and it undermines the cogent and inviolable principles formulated and consolidated by the United Nations. When faced with new and insistent challenges, it is a mistake to fall back on a pragmatic approach, limited to determining “common ground”, minimal in content and weak in its effect.

This reference to human dignity, which is the foundation and goal of the responsibility to protect, leads us to the theme we are specifically focusing upon this year, which marks the sixtieth anniversary of the Universal Declaration of Human Rights. This document was the outcome of a convergence of different religious and cultural traditions, all of them motivated by the common desire to place the human person at the heart of institutions, laws and the workings of society, and to consider the human person essential for the world of culture, religion and science. Human rights are increasingly being presented as the common language and the ethical substratum of international relations. At the same time, the universality, indivisibility and interdependence of human rights all serve as guarantees safeguarding human dignity. It is evident, though, that the rights recognized and expounded in the Declaration apply to everyone by virtue of the common origin of the person, who remains the high-point of God’s creative design for the world and for history. They are based on the natural law inscribed on human hearts and present in different cultures and civilizations. Removing human rights from this context would mean restricting their range and yielding to a relativistic conception, according to which the meaning and interpretation of rights could vary and their universality would be denied in the name of different cultural, political, social and even religious outlooks. This great variety of viewpoints must not be allowed to obscure the fact that not only rights are universal, but so too is the human person, the subject of those rights.

The life of the community, both domestically and internationally, clearly demonstrates that respect for rights, and the guarantees that follow from them, are measures of the common good that serve to evaluate the relationship between justice and injustice, development and poverty, security and conflict. The promotion of human rights remains the most effective strategy for eliminating inequalities between countries and social groups, and for increasing security. Indeed, the victims of hardship and despair, whose human dignity is violated with impunity, become easy prey to the call to violence, and they can then become violators of peace. The common good that human rights help to accomplish cannot, however, be attained merely by applying correct procedures, nor even less by achieving a balance between competing rights. The merit of the Universal Declaration is that it has enabled different cultures, juridical expressions and institutional models to converge around a fundamental nucleus of values, and hence of rights. Today, though, efforts need to be redoubled in the face of pressure to reinterpret the foundations of the Declaration and to compromise its inner unity so as to facilitate a move away from the protection of human dignity towards the satisfaction of simple interests, often particular interests. The Declaration was adopted as a “common standard of achievement” (Preamble) and cannot be applied piecemeal, according to trends or selective choices that merely run the risk of contradicting the unity of the human person and thus the indivisibility of human rights.

Experience shows that legality often prevails over justice when the insistence upon rights makes them appear as the exclusive result of legislative enactments or normative decisions taken by the various agencies of those in power. When presented purely in terms of legality, rights risk becoming weak propositions divorced from the ethical and rational dimension which is their foundation and their goal. The Universal Declaration, rather, has reinforced the conviction that respect for human rights is principally rooted in unchanging justice, on which the binding force of international proclamations is also based. This aspect is often overlooked when the attempt is made to deprive rights of their true function in the name of a narrowly utilitarian perspective. Since rights and the resulting duties follow naturally from human interaction, it is easy to forget that they are the fruit of a commonly held sense of justice built primarily upon solidarity among the members of society, and hence valid at all times and for all peoples. This intuition was expressed as early as the fifth century by Augustine of Hippo, one of the masters of our intellectual heritage. He taught that the saying: Do not do to others what you would not want done to you “cannot in any way vary according to the different understandings that have arisen in the world” (De Doctrina Christiana, III, 14). Human rights, then, must be respected as an expression of justice, and not merely because they are enforceable through the will of the legislators.

Ladies and Gentlemen,

As history proceeds, new situations arise, and the attempt is made to link them to new rights. Discernment, that is, the capacity to distinguish good from evil, becomes even more essential in the context of demands that concern the very lives and conduct of persons, communities and peoples. In tackling the theme of rights, since important situations and profound realities are involved, discernment is both an indispensable and a fruitful virtue.

Discernment, then, shows that entrusting exclusively to individual States, with their laws and institutions, the final responsibility to meet the aspirations of persons, communities and entire peoples, can sometimes have consequences that exclude the possibility of a social order respectful of the dignity and rights of the person. On the other hand, a vision of life firmly anchored in the religious dimension can help to achieve this, since recognition of the transcendent value of every man and woman favours conversion of heart, which then leads to a commitment to resist violence, terrorism and war, and to promote justice and peace. This also provides the proper context for the inter-religious dialogue that the United Nations is called to support, just as it supports dialogue in other areas of human activity. Dialogue should be recognized as the means by which the various components of society can articulate their point of view and build consensus around the truth concerning particular values or goals. It pertains to the nature of religions, freely practised, that they can autonomously conduct a dialogue of thought and life. If at this level, too, the religious sphere is kept separate from political action, then great benefits ensue for individuals and communities. On the other hand, the United Nations can count on the results of dialogue between religions, and can draw fruit from the willingness of believers to place their experiences at the service of the common good. Their task is to propose a vision of faith not in terms of intolerance, discrimination and conflict, but in terms of complete respect for truth, coexistence, rights, and reconciliation.

Human rights, of course, must include the right to religious freedom, understood as the expression of a dimension that is at once individual and communitarian – a vision that brings out the unity of the person while clearly distinguishing between the dimension of the citizen and that of the believer. The activity of the United Nations in recent years has ensured that public debate gives space to viewpoints inspired by a religious vision in all its dimensions, including ritual, worship, education, dissemination of information and the freedom to profess and choose religion. It is inconceivable, then, that believers should have to suppress a part of themselves – their faith – in order to be active citizens. It should never be necessary to deny God in order to enjoy one’s rights. The rights associated with religion are all the more in need of protection if they are considered to clash with a prevailing secular ideology or with majority religious positions of an exclusive nature. The full guarantee of religious liberty cannot be limited to the free exercise of worship, but has to give due consideration to the public dimension of religion, and hence to the possibility of believers playing their part in building the social order. Indeed, they actually do so, for example through their influential and generous involvement in a vast network of initiatives which extend from Universities, scientific institutions and schools to health care agencies and charitable organizations in the service of the poorest and most marginalized. Refusal to recognize the contribution to society that is rooted in the religious dimension and in the quest for the Absolute – by its nature, expressing communion between persons – would effectively privilege an individualistic approach, and would fragment the unity of the person.

My presence at this Assembly is a sign of esteem for the United Nations, and it is intended to express the hope that the Organization will increasingly serve as a sign of unity between States and an instrument of service to the entire human family. It also demonstrates the willingness of the Catholic Church to offer her proper contribution to building international relations in a way that allows every person and every people to feel they can make a difference. In a manner that is consistent with her contribution in the ethical and moral sphere and the free activity of her faithful, the Church also works for the realization of these goals through the international activity of the Holy See. Indeed, the Holy See has always had a place at the assemblies of the Nations, thereby manifesting its specific character as a subject in the international domain. As the United Nations recently confirmed, the Holy See thereby makes its contribution according to the dispositions of international law, helps to define that law, and makes appeal to it.

The United Nations remains a privileged setting in which the Church is committed to contributing her experience “of humanity”, developed over the centuries among peoples of every race and culture, and placing it at the disposal of all members of the international community. This experience and activity, directed towards attaining freedom for every believer, seeks also to increase the protection given to the rights of the person. Those rights are grounded and shaped by the transcendent nature of the person, which permits men and women to pursue their journey of faith and their search for God in this world. Recognition of this dimension must be strengthened if we are to sustain humanity’s hope for a better world and if we are to create the conditions for peace, development, cooperation, and guarantee of rights for future generations.

In my recent Encyclical, Spe Salvi, I indicated that “every generation has the task of engaging anew in the arduous search for the right way to order human affairs” (no. 25). For Christians, this task is motivated by the hope drawn from the saving work of Jesus Christ. That is why the Church is happy to be associated with the activity of this distinguished Organization, charged with the responsibility of promoting peace and good will throughout the earth. Dear Friends, I thank you for this opportunity to address you today, and I promise you of the support of my prayers as you pursue your noble task. 

Before I take my leave from this distinguished Assembly, I should like to offer my greetings, in the official languages, to all the Nations here represented.

Peace and Prosperity with God’s help!
Paix et prospérité, avec l’aide de Dieu!
Paz y prosperidad con la ayuda de Dios!
Мира и благоденствия с помощью Боҗией!

Thank you very much.

* * *

Monsieur le Président,
Mesdames et Messieurs, 

En m’adressant à cette Assemblée, j’aimerais avant tout vous exprimer, Monsieur le Président, ma vive reconnaissance pour vos aimables paroles. Ma gratitude va aussi au Secrétaire général, Monsieur Ban Ki-moon, qui m’a invité à venir visiter le Siège central de l’Organisation, et pour l’accueil qu’il m’a réservé. Je salue les Ambassadeurs et les diplomates des Pays membres et toutes les personnes présentes. À travers vous, je salue les peuples que vous représentez ici. Ils attendent de cette institution qu’elle mette en œuvre son inspiration fondatrice, à savoir constituer un « centre pour la coordination de l’activité des Nations unies en vue de parvenir à la réalisation des fins communes » de paix et de développement (cf. Charte des Nations unies, art. 1.2-1.4). Comme le Pape Jean-Paul II l’exprimait en 1995, l’Organisation devrait être un « centre moral, où toutes les nations du monde se sentent chez elles, développant la conscience commune d’être, pour ainsi dire, une famille de nations » (Message à l’Assemblée générale des Nations unies pour le 50e anniversaire de la fondation, New York, 5 octobre 1995). 

À travers les Nations unies, les États ont établi des objectifs universels qui, même s’ils ne coïncident pas avec la totalité du bien commun de la famille humaine, n’en représentent pas moins une part fondamentale. Les principes fondateurs de l’Organisation – le désir de paix, le sens de la justice, le respect de la dignité de la personne, la coopération et l’assistance humanitaires – sont l’expression des justes aspirations de l’esprit humain et constituent les idéaux qui devraient sous-tendre les relations internationales. Comme mes prédécesseurs Paul VI et Jean-Paul II l’ont affirmé depuis cette même tribune, tout cela fait partie de réalités que l'Église catholique et le Saint-Siège considèrent avec attention et intérêt, voyant dans votre activité un exemple de la manière dont les problèmes et les conflits qui concernent la communauté mondiale peuvent bénéficier d’une régulation commune. Les Nations unies concrétisent l’aspiration à « un degré supérieur d’organisation à l’échelle internationale » (Jean-Paul II, Encycl. Sollicitudo rei socialis, n. 43), qui doit être inspiré et guidé par le principe de subsidiarité et donc être capable de répondre aux exigences de la famille humaine, grâce à des règles internationales efficaces et à la mise en place de structures aptes à assurer le déroulement harmonieux de la vie quotidienne des peuples. Cela est d’autant plus nécessaire dans le contexte actuel où l’on fait l’expérience du paradoxe évident d’un consensus multilatéral qui continue à être en crise parce qu’il est encore subordonné aux décisions d’un petit nombre, alors que les problèmes du monde exigent, de la part de la communauté internationale, des interventions sous forme d’actions communes.

En effet, les questions de sécurité, les objectifs de développement, la réduction des inégalités au niveau local et mondial, la protection de l’environnement, des ressources et du climat, requièrent que tous les responsables de la vie internationale agissent de concert et soient prêts à travailler en toute bonne foi, dans le respect du droit, pour promouvoir la solidarité dans les zones les plus fragiles de la planète. Je pense en particulier à certains pays d’Afrique et d’autres continents qui restent encore en marge d’un authentique développement intégral, et qui risquent ainsi de ne faire l’expérience que des effets négatifs de la mondialisation. Dans le contexte des relations internationales, il faut reconnaître le rôle primordial des règles et des structures qui, par nature, sont ordonnées à la promotion du bien commun et donc à la sauvegarde de la liberté humaine. Ces régulations ne limitent pas la liberté. Au contraire, elles la promeuvent quand elles interdisent des comportements et des actions qui vont à l’encontre du bien commun, qui entravent son exercice effectif et qui compromettent donc la dignité de toute personne humaine. Au nom de la liberté, il doit y avoir une corrélation entre droits et devoirs, en fonction desquels toute personne est appelée à prendre ses responsabilités dans les choix qu’elle opère, en tenant compte des relations tissées avec les autres. Nous pensons ici à la manière dont les résultats de la recherche scientifique et des avancées technologiques ont parfois été utilisés. Tout en reconnaissant les immenses bénéfices que l’humanité peut en tirer, certaines de leurs applications représentent une violation évidente de l’ordre de la création, au point non seulement d’être en contradiction avec le caractère sacré de la vie, mais d’arriver à priver la personne humaine et la famille de leur identité naturelle. De la même manière, l’action internationale visant à préserver l’environnement et à protéger les différentes formes de vie sur la terre doit non seulement garantir un usage rationnel de la technologie et de la science, mais doit aussi redécouvrir l’authentique image de la création. Il ne s’agira jamais de devoir choisir entre science et éthique, mais bien plutôt d’adopter une méthode scientifique qui soit véritablement respectueuse des impératifs éthiques.

La reconnaissance de l’unité de la famille humaine et l’attention portée à la dignité innée de toute femme et de tout homme reçoivent aujourd’hui un nouvel élan dans le principe de la responsabilité de protéger. Il n’a été défini que récemment, mais il était déjà implicitement présent dès les origines des Nations unies et, actuellement, il caractérise toujours davantage son activité. Tout État a le devoir primordial de protéger sa population contre les violations graves et répétées des droits de l’homme, de même que des conséquences de crises humanitaires liées à des causes naturelles ou provoquées par l’action de l’homme. S’il arrive que les États ne soient pas en mesure d’assurer une telle protection, il revient à la communauté internationale d’intervenir avec les moyens juridiques prévus par la Charte des Nations unies et par d’autres instruments internationaux. L’action de la communauté internationale et de ses institutions, dans la mesure où elle est respectueuse des principes qui fondent l’ordre international, ne devrait jamais être interprétée comme une coercition injustifiée ou comme une limitation de la souveraineté. À l’inverse, c’est l’indifférence ou la non-intervention qui causent de réels dommages. Il faut réaliser une étude approfondie des modalités pour prévenir et gérer les conflits, en utilisant tous les moyens dont dispose l’action diplomatique et en accordant attention et soutien même au plus léger signe de dialogue et de volonté de réconciliation.

Le principe de la « responsabilité de protéger » était considéré par l’antique ius gentium comme le fondement de toute action entreprise par l’autorité envers ceux qui sont gouvernés par elle : à l’époque où le concept d’État national souverain commençait à se développer, le religieux dominicain Francisco De Vitoria, considéré à juste titre comme un précurseur de l’idée des Nations unies, décrivait cette responsabilité comme un aspect de la raison naturelle partagé par toutes les nations, et le fruit d’un droit international dont la tâche était de réguler les relations entre les peuples. Aujourd’hui comme alors, un tel principe doit faire apparaître l’idée de personne comme image du Créateur, ainsi que le désir d’absolu et l’essence de la liberté. Le fondement des Nations unies, nous le savons bien, a coïncidé avec les profonds bouleversements dont a souffert l’humanité lorsque la référence au sens de la transcendance et à la raison naturelle a été abandonnée et que par conséquent la liberté et la dignité humaine furent massivement violées. Dans de telles circonstances, cela menace les fondements objectifs des valeurs qui inspirent et régulent l’ordre international et cela mine les principes intangibles et coercitifs formulés et consolidés par les Nations unies. Face à des défis nouveaux répétés, c’est une erreur de se retrancher derrière une approche pragmatique, limitée à mettre en place des « bases communes », dont le contenu est minimal et dont l’efficacité est faible.

La référence à la dignité humaine, fondement et fin de la responsabilité de protéger, nous introduit dans la note spécifique de cette année, qui marque le soixantième anniversaire de la Déclaration universelle des Droits de l’homme. Ce document était le fruit d’une convergence de différentes traditions culturelles et religieuses, toutes motivées par le désir commun de mettre la personne humaine au centre des institutions, des lois et de l’action des sociétés, et de la considérer comme essentielle pour le monde de la culture, de la religion et de la science. Les droits de l’homme sont toujours plus présentés comme le langage commun et le substrat éthique des relations internationales. Tout comme leur universalité, leur indivisibilité et leur interdépendance sont autant de garanties de protection de la dignité humaine. Mais il est évident que les droits reconnus et exposés dans la Déclaration s’appliquent à tout homme, cela en vertu de l’origine commune des personnes, qui demeure le point central du dessein créateur de Dieu pour le monde et pour l’histoire. Ces droits trouvent leur fondement dans la loi naturelle inscrite au cœur de l’homme et présente dans les diverses cultures et civilisations. Détacher les droits humains de ce contexte signifierait restreindre leur portée et céder à une conception relativiste, pour laquelle le sens et l’interprétation des droits pourraient varier et leur universalité pourrait être niée au nom des différentes conceptions culturelles, politiques, sociales et même religieuses. La grande variété des points de vue ne peut pas être un motif pour oublier que ce ne sont pas les droits seulement qui sont universels, mais également la personne humaine, sujet de ces droits.

The life of the community, both domestically and internationally, clearly demonstrates that respect for rights, and the guarantees that follow from them, are measures of the common good that serve to evaluate the relationship between justice and injustice, development and poverty, security and conflict. The promotion of human rights remains the most effective strategy for eliminating inequalities between countries and social groups, and for increasing security. Indeed, the victims of hardship and despair, whose human dignity is violated with impunity, become easy prey to the call to violence, and they can then become violators of peace. The common good that human rights help to accomplish cannot, however, be attained merely by applying correct procedures, nor even less by achieving a balance between competing rights. The merit of the Universal Declaration is that it has enabled different cultures, juridical expressions and institutional models to converge around a fundamental nucleus of values, and hence of rights. Today, though, efforts need to be redoubled in the face of pressure to reinterpret the foundations of the Declaration and to compromise its inner unity so as to facilitate a move away from the protection of human dignity towards the satisfaction of simple interests, often particular interests. The Declaration was adopted as a “common standard of achievement” (Preamble) and cannot be applied piecemeal, according to trends or selective choices that merely run the risk of contradicting the unity of the human person and thus the indivisibility of human rights.

Experience shows that legality often prevails over justice when the insistence upon rights makes them appear as the exclusive result of legislative enactments or normative decisions taken by the various agencies of those in power. When presented purely in terms of legality, rights risk becoming weak propositions divorced from the ethical and rational dimension which is their foundation and their goal. The Universal Declaration, rather, has reinforced the conviction that respect for human rights is principally rooted in unchanging justice, on which the binding force of international proclamations is also based. This aspect is often overlooked when the attempt is made to deprive rights of their true function in the name of a narrowly utilitarian perspective. Since rights and the resulting duties follow naturally from human interaction, it is easy to forget that they are the fruit of a commonly held sense of justice built primarily upon solidarity among the members of society, and hence valid at all times and for all peoples. This intuition was expressed as early as the fifth century by Augustine of Hippo, one of the masters of our intellectual heritage. He taught that the saying: Do not do to others what you would not want done to you “cannot in any way vary according to the different understandings that have arisen in the world” (De Doctrina Christiana, III, 14). Human rights, then, must be respected as an expression of justice, and not merely because they are enforceable through the will of the legislators.

Ladies and Gentlemen,

As history proceeds, new situations arise, and the attempt is made to link them to new rights. Discernment, that is, the capacity to distinguish good from evil, becomes even more essential in the context of demands that concern the very lives and conduct of persons, communities and peoples. In tackling the theme of rights, since important situations and profound realities are involved, discernment is both an indispensable and a fruitful virtue.

Discernment, then, shows that entrusting exclusively to individual States, with their laws and institutions, the final responsibility to meet the aspirations of persons, communities and entire peoples, can sometimes have consequences that exclude the possibility of a social order respectful of the dignity and rights of the person. On the other hand, a vision of life firmly anchored in the religious dimension can help to achieve this, since recognition of the transcendent value of every man and woman favours conversion of heart, which then leads to a commitment to resist violence, terrorism and war, and to promote justice and peace. This also provides the proper context for the inter-religious dialogue that the United Nations is called to support, just as it supports dialogue in other areas of human activity. Dialogue should be recognized as the means by which the various components of society can articulate their point of view and build consensus around the truth concerning particular values or goals. It pertains to the nature of religions, freely practised, that they can autonomously conduct a dialogue of thought and life. If at this level, too, the religious sphere is kept separate from political action, then great benefits ensue for individuals and communities. On the other hand, the United Nations can count on the results of dialogue between religions, and can draw fruit from the willingness of believers to place their experiences at the service of the common good. Their task is to propose a vision of faith not in terms of intolerance, discrimination and conflict, but in terms of complete respect for truth, coexistence, rights, and reconciliation.

Human rights, of course, must include the right to religious freedom, understood as the expression of a dimension that is at once individual and communitarian – a vision that brings out the unity of the person while clearly distinguishing between the dimension of the citizen and that of the believer. The activity of the United Nations in recent years has ensured that public debate gives space to viewpoints inspired by a religious vision in all its dimensions, including ritual, worship, education, dissemination of information and the freedom to profess and choose religion. It is inconceivable, then, that believers should have to suppress a part of themselves – their faith – in order to be active citizens. It should never be necessary to deny God in order to enjoy one’s rights. The rights associated with religion are all the more in need of protection if they are considered to clash with a prevailing secular ideology or with majority religious positions of an exclusive nature. The full guarantee of religious liberty cannot be limited to the free exercise of worship, but has to give due consideration to the public dimension of religion, and hence to the possibility of believers playing their part in building the social order. Indeed, they actually do so, for example through their influential and generous involvement in a vast network of initiatives which extend from Universities, scientific institutions and schools to health care agencies and charitable organizations in the service of the poorest and most marginalized. Refusal to recognize the contribution to society that is rooted in the religious dimension and in the quest for the Absolute – by its nature, expressing communion between persons – would effectively privilege an individualistic approach, and would fragment the unity of the person.

My presence at this Assembly is a sign of esteem for the United Nations, and it is intended to express the hope that the Organization will increasingly serve as a sign of unity between States and an instrument of service to the entire human family. It also demonstrates the willingness of the Catholic Church to offer her proper contribution to building international relations in a way that allows every person and every people to feel they can make a difference. In a manner that is consistent with her contribution in the ethical and moral sphere and the free activity of her faithful, the Church also works for the realization of these goals through the international activity of the Holy See. Indeed, the Holy See has always had a place at the assemblies of the Nations, thereby manifesting its specific character as a subject in the international domain. As the United Nations recently confirmed, the Holy See thereby makes its contribution according to the dispositions of international law, helps to define that law, and makes appeal to it.

The United Nations remains a privileged setting in which the Church is committed to contributing her experience “of humanity”, developed over the centuries among peoples of every race and culture, and placing it at the disposal of all members of the international community. This experience and activity, directed towards attaining freedom for every believer, seeks also to increase the protection given to the rights of the person. Those rights are grounded and shaped by the transcendent nature of the person, which permits men and women to pursue their journey of faith and their search for God in this world. Recognition of this dimension must be strengthened if we are to sustain humanity’s hope for a better world and if we are to create the conditions for peace, development, cooperation, and guarantee of rights for future generations.

In my recent Encyclical, Spe Salvi, I indicated that “every generation has the task of engaging anew in the arduous search for the right way to order human affairs” (no. 25). For Christians, this task is motivated by the hope drawn from the saving work of Jesus Christ. That is why the Church is happy to be associated with the activity of this distinguished Organization, charged with the responsibility of promoting peace and good will throughout the earth. Dear Friends, I thank you for this opportunity to address you today, and I promise you of the support of my prayers as you pursue your noble task. 

Before I take my leave from this distinguished Assembly, I should like to offer my greetings, in the official languages, to all the Nations here represented.

Peace and Prosperity with God’s help!
Paix et prospérité, avec l’aide de Dieu!
Paz y prosperidad con la ayuda de Dios!
Мира и благоденствия с помощью Боҗией!

Thank you very much.

